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Introduction
by Barry Fischer, C.PP.S.

A s I write this article I still have
fresh in my mind images of an

experience I recently had while visiting
our Missionaries in Altamira, Brazil,
along with Fr. Lu’s Fi l i p e, G e n e ra l
Councilor.

It was a hot and humid Sunday after-
noon in November when the city of
Altamira celebrated the Feast of the
Queen of the Amazon, Our Lady of
Nazareth.  Nearly a thousand people
filled the streets for the outdoor proces-
sion wh i ch at times stre t ched two
blocks long. We prayed, we sang, we
shouted acclamations in honor of Our
Lady for almost three hours!  All the
Missionaries of the Precious Blood in
Altamira participated in the procession
led by Bishop Erwin KrŠutler.

We would stop occasionally in front of
a house or the hospital where the people

The Madonna 
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Procession of Our Lady of the Precious Blood, Guatemala

L ike all of the great missionaries
who we re dedicated to popular

missions,St. Gaspar also had his pic-
ture of the Madonna of the Missions
and he also ord e red its use in the
Congregation. In the tradition of the
C o n gregation of Missionaries of the
Most Precious Blood, this picture,
which represents the Madonna and on
her right the infant Jesus offering the
chalice of his Blood, has been given
va rious titles: Our Lady Help of
C h ri s t i a n s , the Madonna of the
Missions,the Madonna of the Cup,and
the Madonna of the Precious Blood.

Before discussing its spiritual signifi-
cance, I would like to offer a sketch of
the historical character of the image. Dr.
M a ria Antonietta De A n gelis has
already made an expert examination of
the image from an artistic perpsective.

THE HISTORY OF THE
PAINTING OF THE MADONNA
OF THE MISSIONS

Some evidence asserts that Pius VII
gave this image to St. Gaspar when he
entrusted the preaching of missions in
the Papal States to him. In fact, on the
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in the missions,Ó the choice of the
painting of the Madonna was up to the
director of the mission. Later on,after
the foundation of the Congregation
(15 August 1815),the missionaries
used to take along only the painting of
the Madonna del Soccorso of Don
Gaetano Bonnani,first superior of the
house of San Felice in Giano,so that
St. Gaspar, in a letter of 22 November
1820 to missionary Don Francesco
P i e ra n t o n i , s i m p ly cal ls it the
ÒMadonna of Bonnani.ÓValentini, in
his deposition, always refers to this
ÒMadonna del SoccorsoÓwhen speak-
ing of the Madonna of the missions
prior to 1820. Therefore, in the same
letter of 22 November 1820 to
Pierantoni, who was in residence in
Giano with Bonnani, St. Gasap a r
affirms decisively: ÒThe Madonna of
our missions will always be uniform:
for now the image of Bonnani is to be
used.Ó

back of the painting of the Madonna of
the Precious Blood, given a new back-
ing at the end of the nineteenth centu-
ry and now preserved in the museum
in Albano Laziale, there is a scroll
with the fo l l owing inscri p t i o n : Ò I n
m e m o ry. By the testimony of old
Missionaries and mentioned by the
Most Reverend Giacinto Petroni, who
b rought it back from Ô S o ra Gigi a Õ
[ G a s p a r Õs niece], and by Most
Reverend D. Nicola Pagliuca,the pre-
sent Auxilium Chri s t i a n o ru m , t h e
image used by Venerable Gaspar in the
holy missions...is the original picture.
Brother Adeodato De Filippis states
that he has always heard it agreed that
this image was given by Pius VII to
our Ve n e rable [Gaspar]. Jo s ep h
S ch a ep e r, M i s s i o n a ry. Rome, 1 6
September 1898.Ó

Th at the painting of the Madonna
Auxilium Christianorum, preserved in
the museum of Albano Laziale, is the
original that St. Gaspar used to take
with him on the missions is beyond
doubt. That this image is the one given
by Pius VII according to the testimony
of De Filippis is not supported by evi-
dence in the canonical processes of St.
Gaspar, as far as I have been able to
determine. Thus it is not possible, as
De Filippis affirms, that this painting
of the Madonna of the Precious Blood
was given by Pius VII to St. Gaspar,
because he certainly would have left
some notice of this event in his writ-
ings or we would find some mention
of it in the depositions of the canonical
process.

For the rest,we know that in the first
missions preached in Benevento and
in Frosinone by order of Pius VII in
1815-1816,in which St. Gaspar, as he
himself says, was only the Òcaretaker

N eve rt h e l e s s , after Bonnani wa s
appointed bishop of Norcia in
December of 1820,another painting
b egan to be used as the standard
ÒMadonna of the Missions,Ó o n e
which St. Gaspar frequently calls Òmy
MadonnaÓin his letters. This is the
Madonna of the Cup that is the topic
of this article. As a matter of fact,
beginning with the mission preached
in Rome from 8 through 21 December
1820 at the church of San Nicola in
Carcere (where the Archconfraternity
of the Precious Blood was instituted),
he will always use the painting of Òhis
Madonna.Ó
In a letter of 13 November 1825 to
Sig. Giovanni Francesco Palmucci di
Offida, Saint Gaspar lets us know that
the image of his Madonna Òused to be
carried on the mission by other mis-
sionaries now deceased.ÓGaspar only
had the chalice in the hand of the
infant Jesus added. In the same letter

ÒYou will have to plan

to tell Spalladoro

that he should make

a beautiful Madonna

for our Missions; a

beatiful one, not sad-

looking.Ó

The Madonna of the Precious Blood
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to Palmucci he writes that in ÒRome
there is no information as to who
painted my Madonna. The one who
added the chalice is Signor Pozzi.Ó
Probably St. Gaspar also had Pozzi
add the golden gown of the Infant,
whose innocent and tender little body
was restored to its original form dur-
ing the restoration carried out in 1984.
The painting is attributed to Pompeo
Batoni (1708-1787),during his youth-
ful period. Batoni produced the paint-
ing of the Sacred Heart venerated in
Rome at the church of the Ges•. 

Saint Gaspar had several copies of the
painting made for his missionaries. He
did not want them to have other
images painted and then used for the
missions. In a letter of 1 July 1836 to
Don Orazio Bracaglia he writes with
delicacy but with firmness:ÒI do not
know whether it is true that you had
some influence on the new design of
our image of the most holy Mary of
our Missions. If this is true, I would
not be able to give it my approval. It
would be a mistake.Ó

The reproductions of the Madonna of
the Missions had to be perfect and
beautiful. He writes thus in May 1837
to his niece Luigi a , asking her to
repeat his very words to the painter
Luigi Spalladoro: ÒYou will have to
plan to tell Spalladoro that he should
make a beautiful Madonna for our
Missions; a beautiful one, not sad-
looking, not with a drawn-down face,
not languid. Tell him very clearly what
I am pointing out here.Ó

THE SPIRITUAL SIGNIFICANCE
OF THE PAINTING

Saint Gaspar dos not speak in an
explicit manner about the spiritual sig-
nificance of Òhis MadonnaÓeither in
his letters or in his preaching. In the
rule of the Missionaries of the Precious
Blood one finds a description of the
image in the Prassi of the Rule (art. 6):

...And [it is also] a custom of the
Congregation that in our church-
es there be an altar on which is
displayed for the veneration of
the faithful the image of the
Blessed Virgin Mary who holds
in her arms the Infant Jesus,who
holds in his right hand the chal -
ice of his Precious Blood in a
ge s t u re of showing it to his
Mother. The same Blessed Virgin

invites sinners to make use of this
divine remedy, prepared for men
with such urgent love to wipe out
their sins and to clothe them
again with virtue.

The Ve n e rable Founder estab-
lished that our priests make use
of the image in the missions...

Thus,according to this explanation the
infant Jesus presents the chalice of his
Blood to his Mother and she invites
sinners to Òmake use of the divine
remedy,Ónot only that they be purif ied
of their sins but also in order to be
clothed again with all of the virtues. 

Another interesting description-inter-
pretation of the image of the Madonna
of Saint Gaspar is given in the deposi-
tion of Saint Vincent Pallotti (1795-
1850) during the canonical processes
of Saint Gaspar. Speaking of the
Marian devotion of Saint Gaspar, with
respect to this image of the Madonna
of the Precious Blood, Pallotti affirms:

This same active faith toward the
great Mother of God, following
the example of other missionary
saints,induced him to include in
his regulations for Missions that
a sermon on the Madonna should
be given, urging the people to
have devotion to her by bringing
b e fo re them the sacred and
devout image of Mary... 

That image, I believe that I can
say, could be called the expres-
sion of the Servant of GodÕs faith
in most holy Mary and in the
i n finite power of the most
Precious Blood of her divine Son
Jesus,since one sees in that pic-
ture a loving invitation stimulat-
ing hearts to devotion to her. I
mean to say that the image of our
dear Mother Mary is holding the
child Jesus in her right hand. He
is holding a chalice in his right
hand, strengthening the gesture
of MaryÕs invitation to offer the
most Precious Blood to the
Divine Father to obtain the abun-

dance of divine mercy in favor of
all of us miserable sinners.

Thus, according to this interpretation,
the Infant, moved by the prayers of
Mary, offers to the eternal Father his
Precious Blood to obtain the abundance
of divine mercy in favor of sinners.

What is to be said of these two inter-
pretations? It seems to me that they are
not faithful to the language of the
painting itself. The painting presents
Mary and at her right the infant Jesus,
who offers the chalice of his Blood.
With her left hand the Madonna holds
up the Infant and with her right invites
the viewer to re c e ive the ch a l i c e
offered by her son.

To whom does Jesus offer the chalice?
In the painting both the eyes of the
I n fant and those of his Mother are
directed to the observer, from whatever
angle of view. Thus it does not seem
that in first place the Infant presents the
chalice of his Blood to his mother, as
article 6 of the Prassi suggests, nor
does he offer it to the heavenly Father,
in PallottiÕs interpretation. Therefore,
given that the eyes of the Infant and of
the Madonna meet the ga ze of the
observer directly and given that the
Infant offers the observer the chalice of
his Blood and the Madonna with her
right hand invites the observer to accept
it, there is no doubt that the fundamen-
tal meaning intended in the painting is
the offering of the chalice by the Infant
to all those who look at the painting,
those who fix their gaze of faith on his
Blood, as if to repeat for them the
words of the last supper:ÒTake this all
of you and drink. This is the cup of my
blood for the new and eternal covenant,
poured out for you and for all in remis-
sion of sins.ÓThe Madonna reinforces
this with her loving gaze and with the
gesture of her right hand, welcoming
the offering of her Son.

Who would refuse such an offering
made by such a tender and innocent
Infant,reinforced as it is by the face of
his Mother, so beautiful and sweet? u

ÒThe fundamental meaning intended in the
painting is the offering of the chalice by
the Infant to all those who fix their gaze of
faith on his Blood.Ó



CRITERIA FOR RENEWAL 
OF DEVOTION TO MARY

In 1974,Pope Paul VI issued a beauti-
ful and challenging apostolic exhorta-
tion to encourage renewal of devotion
to the Blessed Virgin Mary in the post
Vatican Council II period. Its Latin
title, Marialis Cultus,is usually trans-
lated To Honor Mary. In this docu-
ment, Christians are encouraged to
Ògenuine creative activityÓin deepen-
ing their love for Mary. Religious fam-
ilies in particular are called to update
and renew their devotion to her.

Part one of the document deals with
the place of Mary in liturgy. Part two
sets forth seven principles or criteria
for renewal of devotion to Mary: it is
to be Trinitarian,Christological, eccle-
sial, biblical, liturgical, ecumenical,in
accord with the tradition of the church,
and anthro p o l ogi c a l ly sound. In
reflecting on ÒWoman of the New
C ove n a n t ,Ó it seems ap p ro p ri ate to
examine this title in the light of these
criteria given by Pope Paul VI f or
re n ewal of devotion to Mary.

A TRINITARIAN 
AND CHRISTOLOGICAL TITLE

The title Ò Woman of the New
C ove n a n t Ós u ggests the fullness of
MaryÕs relationship with Jesus,who
established the new covenant in his
blood, and who IS the new covenant
bond in his own person. It recalls
MaryÕs relation to the Holy Spirit, who
is the soul and sanctifier of the new
covenant people. Likewise, it indicates
her relation to the Father, Source of all
B e i n g, whose promises of GodÕs
covenant fidelity are completely ful-
filled.
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cated him as son of a covenant people.
She is his companion and intimate
s p i ritual associate in the Pa s ch a l
Mystery, through which he has estab-
lished the new covenant in his blood.
Calling Mary Woman of the New

As Woman of the New Cove n a n t ,
Mary is daughter par excellence of our
God, who invites us to a new relation-

by Angelita Myerscough, ASC

Woman of the New Covenant Ð A.S.C.Generalate

ÒAs Woman of the New Covenant, Mary is
daughter par excellence of our God, who
invites us to a new relationship, no longer
as servants but as children who can now
call God ÔAbbaÕ.Ò 

C ove n a n t , we ack n ow l e d ge her as
spouse of the Holy Spirit, the one
upon whom the SpiritÕs love is poured
out in utmost fullness,from the first
moment of her immaculate conception
to the SpiritÕs clothing her in radiant
glory at her assumption into heaven.

ECCLESIAL

Mary is indeed Woman of the New
Covenant as first member of GodÕs new
covenant people the Church. She is the
most blessed of all JesusÕdisciples in
the Church, for she heard the word of
God and lived it. (Cf. Lk 11:27-28)

ship,no longer as servants but as chil-
dren who can now call God ÒAbba.Ó

Mary is mother of the Redeemer. She
formed his mind and heart as she edu-
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She was the valiant woman,faithful to
her Lord even to Calvary, when all but
one of the apostles,on whom Christ
had founded the Church, had aban-
doned him in fear.

According to tradition, it was to Mary
that the whole Church was entrusted in
the person of John: ÒWoman,behold
your son. Son,behold your mother.Ó
(Jn 19:25-27)

M a ry is prototype of the Church ,
GodÕs new covenant people. In her is
re flected and re a l i zed all that the
Church is called by God to be and to
become.

Mary is associated with Jesus in the
fo rm ation of the Church , both as
mother of the Word Incarnate, head of
the Church, and as spiritual associate
with Jesus the mediator who founded
the Church in his blood.

Down through the ages,Mary contin-
ues to be the most powerful interces-
sor for the Church, just as she was at
Pentecost. As Paul VI affi rmed in
Marialis Cultus: ÒMaryÕs many-sided
mission to the people of God is a
s u p e rn at u ral reality wh i ch operat e s
and bears fruit within the body of the
Church.Ó

BASED IN THE SCRIPTURES

To call Mary Woman of the New
Covenant parallels the Old Testament

ÒThis title reminds

us that the new

covenant will not

be completely real-

ized until all are

truly made one in

Ôthat beautiful ord-

er of things which

the great Son of

God came to estab-

lish in his BloodÕ.Ó

the Johannine writings of the New
Testament. In the fourth gospel,chap-
t e rs 2 and 19, we find the title
ÒwomanÓon the lips of Jesus as he
a dd ressed Mary at Cana and on
Calvary. ÒThe womanÓin the Book of
Revelation, chapter 12,is interpreted
in Christian tradition as both Mary and
the Church. In Revelation 11:19 to
12:6 the role of Òthe womanÓseems to
be clearly related to the Ark of the
Covenant.

Pope Paul VI interprets MaryÕs word
at Cana,ÒDo whatever he tells youÓin
a covenant pers p e c t ive : Ò Th o s e
wordsÉare seen in the context of St.
JohnÕs Gospel to re-echo the words
used by the people of Israel to give
approval to the covenant at Sinai and
to renew their commitments.Ó

Certainly the title Woman of the New
Covenant can stimulate reflection on
MaryÕs role in regard to covenant as
the central biblical theme in both tes-
taments,old and new.

CELEBRATED 
IN THE LITURGY

The title is in harm o ny with the
ChurchÕs liturgy from many perspec-
t ives. Pri m a ri ly, this title sugge s t s
MaryÕs relation to the Eucharist, the
center of Christian liturgy. The Òblood
of the new and everlasting covenantÓ
is at the very heart of the Eucharistic

usage whereby GodÕs chosen people
are called Òsons [and daughters] of the
covenant.Ó

This title points to her as the woman
through whom God facilitates the tran-
sition from the old to the new covenant
through her motherhood of Jesus,and
through her association with him in his
paschal mission.

Calling Mary Woman of the New
C ovenant is especially in harm o ny
with the image of Mary suggested in

SCHOOL FOR C.PP.S. FORMATORS

June 30-August 2,2003
Rome and Giano,Ital y

For:

Present and Future Formation and Vocation Ministers

For fur ther information please contact the C.PP.S. Generalate:

E-mail: cppsgeneralate@pcn.net

Fax: (39) 06 574 2874
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celebration. This blood of Jesus was
p hy s i c a l ly taken from Mary Õs body
with her consent. In JesusÕhistorical
offering of himself in shedding that
blood, Mary was most intimately asso-
ciated with him. In both the Western
and the Eastern liturgies,MaryÕs pres-
ence at each Eucharistic celebration
has been,and continues to be, remem-
bered in the central thanksgiving prayer.

Reflecting on Mary as Woman of the
New Covenant can help our remember-
ing the whole mystery of salvation in
the course of the liturgical year. It can
also deepen our celebration of MaryÕs
feasts,especially since the revision of
the Lectionary and Breviary.

For example, the first reading selected
for the vigil of the feast of the
Assumption (I Chronicles 15:3 to 16:2,
the triumphal entry of the ark of the
c ovenant into Je ru s a l e m ) ,s u gge s t s
clearly a covenant parallel with Mary.

womanÓwho reverses the role of Eve,
the woman through whom,along with
Adam,sin came into the world. Mary
is this Ònew womanÓin her functions,
in her relationship with Jesus,and in
her very person.

Certainly the title for Mary, which has
a place in the Litany of Loreto,ÒArk of
the Covenant,Óis another indication in
t radition of the ap p ro p ri ateness of
calling her Woman of the New
Covenant.

ANTHROPOLOGICALLY SOUND

In developing this criterion, Pope Paul
VI intended that our renewed devotion
to Mary should emphasize, first, those
characteristics of Mary that are espe-
c i a l ly meaningful to humankind
today; and secondly, that the image of
Mary as woman that is expressed in
our devotion should be anthropologi-
cally sound.

These aspects of devotion to Mary are
d eveloped in seve ral paragrap h s
dwelling on Mary Õs wo m a n h o o d,
emphasizing that she is a woman for
our times,when the Òequality and co-
responsibilityÓof women with men is
being recognized in the running of the
family, as well as in the spheres of pol-
itics and employment,and wide-rang-
ing social and cultural fields. 

We should re c og n i ze Mary as an
active rather than a passive woman.
She is,the pope said, one with whom
God dialogues and whose Òactive and
responsible consentÓGod sought for
GodÕs project of the worldÕs salvation.
Mary was a Òstrong womanÓ,a Òpro-
moter of justice that l iberates the
oppressed and of charity that aids the
needy.Ó

Hence it does seem sound and in line
with the ChurchÕs teaching on devo-
tion to Mary to use a simple biblical
title and call her, not just virgin, moth-
er or queen,but very basically, Òwo-
man.ÓGiven the centrality of the co-
venant theme in all salvation history, it
seems appropriate and fully in accord
with the criteria given by Pope Paul VI
in Marialis Cultusto address Mary as
Woman of the New Covenant. u

well as the suffering and pain. Also
these texts refer to MaryÕs role as
model for the whole people of God, in
filling Òup what is lacking in the suf-
ferings of Christ for the sake of his
body, the Church.ÓThe evening prayer
antiphons ex p l i c i t ly focus on the
covenant.

ECUMENICAL APPEAL

This title seems to meet the criteria of
an ecumenical appeal,as expressed in
the papal document on devotion to
M a ry. It would appear to please
b e l i eve rs across the spectrum of
Christian belief because it is so solidly
biblical, stressing those aspects of our
belief concerning Mary that are most
i m m e d i at e ly re l ated to wh at the
Scriptures tell us about her.

F u rt h e rm o re, Ò Woman of the New
CovenantÓsuggests the importance of
a genuine ecumenical spirit on the part

ÒMary was a Ôstrong womanÕ, a Ôpromoter of
justice that liberates the oppressed and of
charity that aids the needyÕ.Ò 

Similarly, the choice for the first read-
ing on the feast of the Assumption
itself (Reve l ations 11:19 to 12:10)
which begins with the verse on the Ark
of the Covenant appearing in heaven)
seems to blend covenant and woman in
one single vision,one symbolic image
of Mary.

For the August 22 feast of MaryÕs
Queenship,the choice of the first read-
ing (Isaiah 9:1-6) is a messianic pas-
s age culminating in the cove n a n t
promise to DavidÕs royal line. Its devo-
tional use on this Marian feast portrays
Mary as the woman through whom that
royal covenant promise was fulfilled.

The revised liturgical texts for the
September 15 feast of Our Lady of
Sorrows, both for the Mass and the
office, clearly indicate her sharing in
the fullness of the Paschal Mystery,
that is, the resurrection and glory as

of all of us. This title reminds us that
the new covenant will not be complete-
ly realized until ALL are truly made
one in Òthat beautiful order of things
which the great Son of God came to
establish in his Blood.Ó(This striking
phrase comes from a letter of Blessed
Maria de Mattias.) Obviously, this title
is very appropriate to use in prayer for
Christian unity, when we pray for unity
through MaryÕs intercession.

IN ACCORD WITH TRADITION

In many ways it can be shown that the
title Woman of the New Covenant is in
profound accord with the ChurchÕs tra-
d i t i o n , e s p e c i a l ly with the tra d i t i o n
expressed in writings from the early
centuries, rooted as they are in the
Scriptures. One well-known example is
that of Mary as Òthe womanÓwho is
the counterpart of Eve. She is the Ònew
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history of the shrine how succeeding
ethnic immigrants followed into the
Òmelting potÓof the United States  and
discovered the shrine as a prayerful
place to remember their roots and
e n j oy their nat ive language and
p raye rs. Thus the Italian, Po l i s h ,
S l ove n i a n , H u n ga ri a n , and Slova k
days reflected their old-country love
and devotion to Mary. The different
cultures meld with the centrality of
devotion to the Mother of God and
t h rough her to a contemplation of
Christ. The Shrine continues to host
these ethnic groups and has added
over the years Black Catholics, the
C h a l d e a n s ,Hispanic peoples fro m
Mexico, Puerto Rico,Cuba and other
L atin A m e rican nat i o n s , and more
recent immigra n t s : the Fi l i p i n o s ,
Vietnamese, Koreans and Indonesians.
Their different cultures are merged in
unity by the devotion to the Mother of
God and in the Eucharistic Blood of
Christ. 

With the contempora ry increase in
tourism, pilgrims arrive from all the
States of America, since the shrine is
located near Interstate routes 80 and

of the Precious Blood with MaryÕs
help have brought these pilgrims to a
great love of the Blood of Christ. As
t h ey pray in contemplation of the
images of the Sorrowful Mother, she
leads them to contemplate not just her
own sorrow as the Mother of Christ,
but the tremendous love of her Divine
son for each of us.

The history of the shrine reflects how
Father Brunner was a missionary to
the German-speaking immigrants in
the United States. He found these
wooded acres and brought the statute
of the Sorrowful Mother here as a
place of prayer and a place of pilgrim-
age reflecting the shrine and pilgrim-
age places of his homeland. The shrine
was to be a place of honor and devo-
tion to the Mother of God. It was also
a means of reminding the immigrants
of their homeland and tradition.

A PILGRIMAGE PLACE 
FOR MANY PEOPLES 
AND CULTURES

Father James McCabe reflected in his

I n his recent Apostolic Letter,
Rosarium Virginis Mariae, Pope John

Paul II points out the Christocentric
inspiration of the Rosary. In meditating
on the Sorrowful Mysteries, he says
that they Ò...help the believer to relive
the death of Jesus,to stand at the foot of
the cross beside Mary, to enter into the
depths of GodÕs love for man and to
experience all its life-giving power.Ó
The Sorrowful Mother is the one who
always brings us to a true adoration of
the Blood of Jesus Christ. 

When Father Brunner established the
Shrine of Our Sorrowful Mother, he
certainly intended that it would be a
place of prayer for pilgrims to come to
appreciate and grow in the love of the
Mother of God, and through her inspi-
ration to a greater love of the Blood
that Christ shed on our behalf. His
motto was,ÒLove the Mother of God.Ó
As missionaries following St. Gaspar
we are aware of his devotion to Mary
and his special mission picture of the
Madonna of the Precious Blood.

The Sorrowful Mother Shrine over the
past 152 years has drawn pilgrims to
the shrine and the many Missionaries

by Robert Kunisch, C.PP.S.

The Sorrowful Mother Shrine, Bellevue, Ohio

The Sorrowful Mother
Leads Us to Adore Christ
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90. Pilgrim tourists going to and from
their destinations take time out for
prayer at the Shrine of Mary. These
t o u rists are also from many other
countries visiting in the United States.

The history of the Shrine is a history
of the Missionaries of the Precious
Blood. The many priests and brothers
who served at the Shrine for these past
152 years proclaimed the spirituality
of the Blood of Christ. Many visiting
Missionaries have come to the shrine
to preach for special occasions and
have assisted with the spiritual works
of the Shrine. They continued in the
footsteps of St. Gaspar and Father
Brunner, promoting the love of the
Blessed Mother and Devotion to the
Precious Blood of Christ. The history
of the mission band was to bring this
m e s s age to many parishes. At the
Sorrowful Mother Shrine the mission-
aries do not travel to the people, but

ety today and has been a constant
theme of our Holy Father, Pope John
Paul II. He has repeatedly encouraged
pilgrimages for the journey of lif e for
all Christians and has mentioned this
as a special apostolic work and pur-
pose of all shrines. The missionaries
today continue to offer an abundance
of times for the sacrament of reconcil-
iation.

As I finished writing these lines the
latest copy of The Wine Cellar (Fall
2002) arrived. It contained the follow-
ing excerpt from an article by Father
Robert Schreiter, CPPS, which cap-
t u res the spirit of the Sorrow f u l
Mother:

ÒMary as the first disciple, as the first
adorer, is the one who enters in a spe-

the people travel to the Shrine and the
missionaries. With about 100,000 pil-
grims and visitors throughout the year,
the missionary activity continues.

RECONCILIATION THE MOST
IMPORTANT MIRACLE

Over the years many have come to the
Shrine to see the special favors of God
through the intercession of the Blessed
Mother. With various afflictions and
troubles the Sorrowful Mother helps
them in their grief or affliction. Some
indeed may have received cures or
mitigation of their illness or difficul-
t i e s , while others are assisted in
accepting their crosses of life. Perhaps
there were physical cures or miracles
through the intercession of Mary.

The most important miracles, howev-
e r, a re the mira cles of conve rs i o n .
Shrines are to be places of reconcilia -
tion. This is so necessary in our soci-

ÒThe most important

miracles, however,

are the miracles of

c o n v e r s i o n .S h r i n e s

are to be places of

reconciliation.Ó

ÒAt the Sorrowful Mother Shrine the missio-

naries do not travel to the people, but the

people travel to the Shrine and the missio-

naries.Ó

NEW PUBLICATIONS

Sangue di Cristo, Sangue dellÕUomo.Indici degli Atti del Centro
Studi Sanguis Christi (Blood of Christ, Human Blood. Index of the
Proceedings of the Center for the Study of the Blood of Christ), edi-
ted by Beniamino Conti,C.PP.S. (Roma,2002).

Testi Patristici sul Sangue di Cristo VII: Padri Greci V, edited by
Tullio Veglianti, C.PP.S. (Roma,Pia Unione Preziosissimo Sangue,
2001).

Maryja: Siostra - Matka - Kr—lowa (Mary: Sister - Mother - Queen),
by Winfried Wermter, C.PP.S. (Czestochowa: POMOC,2002).

Jornadas de Espiritualidad de la Preciosa SangureVI: Testigos de la
Sangre de Cristo Ayer y Hoy (Sixth Workshop on Precious Blood
Spirituality: Witnesses of the Blood of Christ Yesterday and Today)
(C‡ceres:Spain,2001).

If you are interested in these publications, 
please contact the Generalate.

cial way the Paschal Mystery. The
Gospel of John port rays Mary as
standing at the foot of the cross of
Jesus. There is much of the life of
Jesus which no doubt had not been
clear to her. That it ends in his public
execution as a criminal and the dash-
ing of all his dreams is indeed a sword
which pierces her heart. In this, she
suffers with all the women whose sons
go to prison, who are misunderstood
and misjudged by legal authorities,
whose dreams for a better life are
crushed. MaryÕs walking with her son,
her not abandoning him on the cross,
her taking his dead body once again in
her arms as she once contemplated
him as an infant,shows us the fidelity
of GodÕs being with us in the midst of
the most crushing disappointment.Ó

The Shrine ministers pray the Angelus
daily with the pilgrims and always
conclude: ÒOut Lady of the Precious
Blood, pray for us!Óu
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I n his message to the Seventeenth

G e n e ral A s s e m bly of the

Missionaries of the Precious Blood on

14 September 2001,Pope John Paul II

invited the entire Congregation to a

special relationship to Mary: Ò...you

must look always to the Wo m a n

Ô clothed with the sun, the moon

beneath her feet, and on her head a

c rown of twe l ve stars Õ( R eve l at i o n

12:1).Ó

Faithful to this invitation, a new artis-

tic interpretation of the Woman of the

Ap o c a lypse was installed in St.

JosephÕs Hall of the Shrine of the

P recious Blood in Cze s t e ch owa at

Easter of this year. The image is find-

ing widespread acceptance as a devo-

tional picture. This means a new

accent for Marian piety not only for

the Society of the Precious Blood but

also for Poland, which for six hundred

years had been mainly under the spe-

cial influence of the ÒBlack MadonnaÓ

of Jasna Gora. This new idea does not

intend to replace either the ÒQueen of

PolandÓor the traditional representa-

tion of the ÒMadonna of the Chalice,Ó

which in Poland has experienced a rel-

atively widespread dissemination as

ÒMother and Queen of the Precious

Blood.Ó

Even before the Missionaries of the

Precious Blood opened their first mis-

sion house in Czestechowa in 1983

(during the Communist regime),many

thousands of copies of a little prayer

book on the Precious Blood we re

already reaching all parts of Poland

t h rough Polish pilgrims re t u rn i n g

from Rome. On the title page one

always saw the inviting gesture of the

Christ Child, who, in the arms of his

Mother, offers the chalice of salvation. 

After the Missionaries arrived in

Poland, they managed to have these

same booklets rep roduced under-

ground. In getting them printed it was

no accident that the red color of the

cover appeared to be identical to Party

standards: the same machines which

printed Communist propaganda mate-

by Winfried Wermter, C.PP.S.

The Madonna of the Precious Blood carried in procession in Poland

IN POLAND TODAY
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rial during the day were turning out

p i c t u res of the Madonna of the

Precious Blood at night! In retrospect

we are very much ÒindebtedÓto the

Communists for this devotion to Mary.

In order to receive a visa to stay in

Poland, I had to assume the status of a

student. The outcome of my studies

could be classified as a kind of incul-

turation, because I wrote a dissertation

with the title:ÒThe Marian Picture of

St. Gaspar del Bufalo against the

Background of Contemporary Marian

Devotion in Poland.ÓThis work brings

together the two images of Mary that

at first glance appear to be so different

Ð the sorrowful, wounded Madonna of

Jasna Gora and the joyful Madonna of

Easter who offers the Eucharistic cup

through her Son. The connection of

these two images of Mary is in itself a

symbol of the missionary work of the

Society of the Precious Blood in

Poland. It is not, therefore, merely a

harmonization of different Marian tra-

ditions (for example, the appeal of

Jasna Gora, the rosary, vigil prayer at

Jasna Gora, and so forth).

THE SPIRITUAL MEANING 

OF THE MADONNA OF THE CUP

At the time of St. Gaspar it was cus-

tomary for every religious order that

organized missionary parish renewals

(Òpopular missionsÓ) to have its own

Madonna. With the Missionaries of

the Precious Blood the Madonna 

of the Precious Blood was certainly

more than a kind of  Òcompany logo.Ó

That was and is seen in Poland not

only in the spirituality of community

lif e but also in the structure of evange-

lization. 

The cup in the hand of Jesus has a

twofold meaning:it is not only a sym-

bol of the official priesthood but also

Under the influence of the Madonna of

the Precious Blood the spirituality of

the cup plays a relatively large role in

Poland. The chalice became the sym-

bol of MaryÕs fundamental attitude of

humility. One can frequently find in

reflections the central theme that one

should imitate Mary in being a  Òliving

chalice,Óthat is to say that one would

be open to the will of God (Nazareth),

filled with the love of God poured out

on the cross (Golgotha),and ready to

Another procession honors the Madonna of the Precious Blood

of the universal priesthood. On the one

hand it calls to mind Christ, the high

priest,and on the other it calls to mind

Mary, who, particularly at the foot of

the Cro s s , embodies the common

priesthood of all believers. 

She is herself a kind of living chalice

who allows herself to be filled with the

Blood of Christ. Through faith, hope

and love she shares (and all who with

her believe, hope and love) in the

redemptive sacrif ice of Christ.
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ÒThe chalice, which recalls the bloody suffe-

ring of Golgotha, is eclipsed by the loveli-

ness of the child and by the brightness of

Easter joy, which appears reflected in the

countenance of the mother.Ó

allow oneself to be ÒsharedÓin the

missionary work (apostolate). 

THE MISSIONARY MEANING

OF THE MADONNA 

OF THE PRECIOUS BLOOD

In the missionary wo rk in Po l a n d

Mary is portrayed especially as the

one who in her posture of faith lives

entirely out of the word of God. In

practical pastoral care this means that

Mary is presented as the one who in a

special way helps us live according to

the Word of Life. This is primarily a

matter of a basic openness and readi-

ness for the word of God. The practi-

cal pastoral care of the Missionaries

also offers a method of conscious faith

practice (especially for beginners) to

live according to a definite ÒWord of

Lif e.Ó

The method invo l ves choosing fo r

oneself a word or phrase from the

Scriptures,which then helps as a prin-

cipal theme for growth in the Christian

lif e. This can also be called a reliable

practice for oneÕs life based on the

Easter or Pa s chal Mystery. In the

course of the day each of us encoun-

ters all sorts of new difficulties,small

and great. The one who accepts these

difficulties with faith in the word of

God, as Mary did, and in communion

with her experiences (at least in mini-

mal form) the resurrection as well.

This passing over (ÒpaschaÓ) from sor-

row to joy, from inner tension to peace

Ð thanks to faith and the community of

faith Ð is the basic Christian experi-

ence and is the whole point of mis-

sionary work.

Thus Mary plays a special role in

Poland Ð just as in the time of St.

G a s p a r, M a ry has on her arm the

Christ Child who carries the chalice of

redemptive Blood in his hands in a

gesture of invitation: a connecting of

the mystery of the incarnation with the

Paschal mystery. The chalice, which

recalls the bl o o dy suffe ring of

Golgotha,is eclipsed by the loveliness


